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satisfactoriness. While the ^Isi seeks the direct intuition of
God, the mere philosopher in his passion for logic misses the
spiritual meaning of his central concept. The logic of ( one
religion ? based on non-contradiction and siddhanta is valid
so far as it goes, but it assumes the finality of its scriptural
authority in a dogmatic way. Institutionalism feeds on the
impulse of uniformity and standardisation and very often
allies itself with secularism and force. The method of im-
manent criticism adopted in this study is rooted in the assump-
tion of the indwelling of Brahman in all Vedantic experiences,
and in all humility tries to find out the heart of religions with-
out destroying their individuality. It utilizes in the synthetic
way to the fullest extent the value of other methods like
history, psychology and evolution.

Historically speaking, each school is a response to the
vital needs of the age which gave birth to it and is its highest
fulfilment. Psychology studies the mentality of each school
and explains it by reference to temperament, environment and
education. It recognizes the equal values of the three func-
tions of thought, feeling and will, and attributes the differences
in the three Vedantic schools to their emphasis of one
aspect of the Divine life. Likewise, the four means of muhti,
viz., karma yoga, bhakti yoga, raja yoga and jndna yoga, are
founded on the functions of will, feeling and thought. The
service rendered by the pragmatic method to synthetic study
is invaluable. Religion aims at intellectual illumination,
moral elevation and emotional exaltation, and any religion
which satisfies this satmka test may therefore be accepted as
practically true. The method of mysticism claims the supreme
authoritativeness of personal experience. Every form of
mysticism speaks with one voice about the knowability of
God and the attainment of the immortal blis^ of union, Th^